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The 1680 Pueblo Revolt of New Mexico

On the night of August 10, 1680, the Pueblo Indians rose up in a well-planned and coordinated plan to eliminate the Hispanic presence in present day New Mexico. Since their initial contacts with Spanish arms and missionaries in 1539, they had seen their population collapse under the progressive weight of disease and famine. With conquest and colonization, Indian surpluses were forcefully appropriated by Hispanic overlords, both civil and Franciscan, native religious beliefs had been suppressed, and curanderos, or medicine men, rounded up and flogged or executed. The Pueblo population, which stood at about 130,000 in 1581, had plummeted to about 60,000 in 1600. By 1638 it had declined further to approximately 40,000, and two years before the rebellion it had diminished to about 15,000.
 As elsewhere in the Americas, diseases brought by the Spanish to which the Indians had no immunity were the cause of most of the deaths, followed by overwork and suicide.
 

Most of the pueblos were under the direct control of a Franciscan friar, often backed up by armed guards, although administratively the region was under the control of a governor and his alcaldes mayores, or district commanders. As native surpluses increasingly went to the Hispanics, the Pueblo Indians had less to trade with nomadic Indian groups such as the Apaches and Navajos. This, in addition to frequent Hispanic slaving expeditions among the nomadic groups, led to the latter increasingly attacking the Pueblos. The rapid acquisition and spread of horses among these groups also meant that they could attack faster, carry more loot, and withdraw father than previously.

Prior to the 1680 revolt there had been several regional conspiracies to exterminate the Hispanics and achieve independence. All had either been uncovered and prevented or had been quickly suppressed.
 Like those that preceded it, that of 1680 was regional and also discovered by the Hispanics on August 9, 1680, when they learned of the native “desire to kill the ecclesiastical ministers and all the Spaniards, women and children, destroying the whole population of the kingdom.
 Due to the level of organization and communication among the rebels, however, the natives were able to advance the date of the uprising and avoid being preempted by the Spanish authorities. During the overnight hours of August 10, the natives of Taos, Picurís, San Ildefonso, Santa Clara, San Juan, Tesuque, Pojoaque and Nambé stormed the Hispanic missions, homes and ranches in their respective regions, executing almost all non-Indians they encountered, looting properties and burning the missions. In the region of Taos, the rebels killed sixty-eight of the seventy Hispanic settlers.
 As dawn came on the 10th, Indians in numerous other pueblos, such as those of Santo Domingo, Jemez, and San Lorenzo and Santa Clara, joined the rebellion.
 

Having quickly established their control over most of the region around Santa Fe, the insurgents moved on the Hispanic capital, seeking not only to kill their enemies but to seize their seat of power. Some Hispanics, such as those from La Cañada and Los Cerillos, had fled to Santa Fe, and soon found themselves besieged with others in the governor’s fortified compound.
 On August 14th, about 500 Indians from Pecos, San Cristóbal, San Lázaro, San Marcos, Galisteo and La Ciénega arrived at the town, “armed and giving war whoops,” while waiting for those of Taos, Picurís and elsewhere to storm the Hispanic capital.
 By the 17th, 2,500 rebels had taken up positions in the town, besieged the 1,000 or so Hispanics, and cut off their water supply.
 

Increasingly bold, the rebels looted and burned numerous buildings, and thwarted the efforts of the defenders to regain their water supply. By the night of the 17th the rebels were so confident that they “began a chant of victory, and raised war-whoops, burning all the houses of the villa…[such that the] whole villa was a torch and everywhere were war chants and shouts.”
 Although there were about 1,000 people holed up with Governor Otermín, at most 100 had weapons, and they were “surrounded by …a wailing of women and children, with confusion everywhere.”
 The Governor, seeing the dire thirst of those around him and realizing that no help was coming from the colonists to the south in the Rio Abajo region, decided that their only hope was to try to break out and head south towards the Rio Grande. After confessing on the morning of August 20th, they launched a surprise attack on the insurgents, killing over 300, capturing and soon executing forty-seven, and causing the reminder to retreat after losing five of their own.
 Knowing that it was only a matter of brief time until their enemy regrouped, he led the “routed, robbed and starving” Hispanics south towards Isleta on August 21.
 Shadowed by their enemies who hoped to ambush and finish them off, they arrived in San Marcos on August 23rd, and made it to Isleta on August 27th.
 

The Hispanics in the Rio Abajo region had learned of the plot from the Governor, and as a result many were able to escape southwards prior to the outbreak of hostilities. Many, however, in the areas of the pueblos of Puaray, Sandía and Alameda did not flee in time and fell victim to the rebels.
 In Rio Abajo about 120 people were killed in the rebellion, while the 1,500 survivors led by Lieutenant Governor Alonso García were “on foot, without clothing or shoes.”
 After briefly taking refuge in Isleta, where they found the natives increasingly hostile, García continued the march south on August 14th with the goal of finding the triennial wagon train that was moving northward from Mexico City and approaching the Rio Grande.
 By August 24th, García’s group were in Socorro, but distrustful of the natives there, they soon continued on. By September 13 they and Governor Otermín’s group had gathered in a place called Fray Cristóbal, which lay 180 miles north of El Paso.
 Together they marched on to La Salineta, twelve miles north of El Paso, which they had reached by September 29th. Although this area had two missions and a few Hispanic colonists, the arrival of the refugees and their subsequent settlement to the south was the beginning of El Paso as a major settlement.

On September 29th, Governor Otermín began a muster of the survivors present. Of the  1,946 people counted, only 155 could use firearms and only thirty-six had them, the “remainder being totally disabled, naked, afoot, unarmed.
 Of those counted, 954 were Hispanic women and children and 837 were natives. Of these 337 were loyal Piro Indians whom had never been invited to join the uprising and the rest were Hispanic servants.
 About 1,000 more people had survived but missed the count, having already violated the Governor’s orders and fled to the relative security of the province of Nueva Vizcaya to the south.
 Nineteen Franciscan friars, two lay brothers and 380 other Hispanics had died in the uprising, and thirty-four villages had been consumed by flames along with numerous rural estates. Of the victims, all but 95 of the dead were women and children.
 Prior to 1680, the non-Indian population in the Pueblo region never topped 2,500, and as a result about sixteen per cent of that group fell victim to the insurgency.
 

Apart from several entradas, or military expeditions, the Hispanics did not effectively reinsert themselves in the Pueblo region until 1692, under the leadership of Diego de Vargas Zapata Lujan Ponce de Leon.
 In the meantime, the natives were ruled by the rebellion’s mastermind, Popé, and subsequently by Luís Tupatu.
 

The 1780-1782 Great Rebellion of Peru and Upper Peru

Almost 100 years to the day after the outbreak of the Pueblo Revolt, the Great Rebellion of 1780-1782 erupted in Peru and Upper Peru (present day Bolivia). While it encompassed a larger area than that of the Pueblos and resulted in the death of upwards of 100,000 people, it did not bring independence from Spanish dominion.
 The natives of Peru and Upper Peru were subject to many of the same abuses as the Indians of New Mexico, though often in an even more severe form. Apart from having to pay numerous civil and ecclesiastical taxes, the Peruvian natives were also subject to the repartimiento de mercancías, or reparto, a scheme in which they were compelled to purchase goods for which they often had no use at highly inflated prices. In addition, under the mita system, many Indians were forced to work in the silver mines of Potosi or the mercury mines of Huancavelica, the latter of which people were often sent in lieu of a death sentence. While the reparto had long been practiced, in the mid-1750s it was legalized and subsequently expanded considerably. This led to an artificially expanded internal market, more demand for Indian labor and surplus, and greater exploitation of the natives. New taxes were also introduced on native staples such as chuño, or freeze dried potato, and other taxes increased, further immiserating the Indians and delegitimizing Spanish rule.
 

Another trend during this time was the appointment of curacas, or local village headmen, to Indian communities who were not only Mestizos, but also often lacked any natural connection with the communities which they ruled and were especially harsh. Many people who would have assumed the post on the basis of tradition and heredity were passed over, and among them was an illiterate Aymara Indian named Tomás Catari. His efforts to assert his claim to the curacaship of the village of Macha would lead to repeated jailings and escapes, and a journey to Buenos Aires where he arrived “without poncho, hat, shirt or shoes” to appeal directly to the viceroy.
 Although the viceroy did not affirm Catari’s claim, upon his return to Macha he nevertheless claimed he had done so, and then Catari reduced tribute demands by about a third. This only led to him being imprisoned again, and in an effort to secure his release, his supporters kidnapped Blas Bernal, the official curaca, and executed him on August 6, 1780, thus beginning the Great Rebellion.
 The rebels soon kidnapped the local Hispanic governor, Corregidor Joaquín Alós, and, in exchange for his freedom, on August 30, 1780, not only gained Catari’s release but also had him officially confirmed as curaca of Macha.
 Catari was greeted as a “messiah” in Macha, and his confirmation as curaca spawned rumors in the provinces of Chayanta, Paria and Yamparáez that in addition to a reduction of tribute, he had ordered, with royal approval, the end of the hated reparto, the mita and several taxes and religious fees. The rebellion spread quickly in the region as Indians began to depose, and often kill, their curacas and “the Spaniards, Mestizos and the very Indians" who opposed them.

As the rebellion spread in Upper Peru, another rebellion erupted in the area surrounding Cuzco, Peru. As in Upper Peru, its leader, the curaca of the village of Tungasuca, José Gabriel Condorcanqui y Túpac Amaru, had in 1777 unsuccessfully attempted to reduce the exactions to which his people were subject. In difference to Tomás Catari, however, Túpac Amaru was a Mestizo and also a descendent Túpac Amaru I, the last Inca who was executed in Cuzco in 1572.
 Seeing the futility of the legal route, Túpac Amaru planned his rebellion in his hometown of Tungasuca, in Tinta province. Although there is no evidence of collaboration between he and Tomás Catari, Túpac Amaru may have heard of the rebellion in Upper Peru and moved up the date of his own conspiracy in an effort to avoid having his own plans discovered by royal authorities. On November 4, 1780, he captured Corregidor Antonio Arriaga, to whom he was subject, and asserting that he was acting under Spanish royal orders, presided over his execution on November 10.
 He then declared the abolition of the mita, taxes and corregidors, and attracting thousands of followers, looted and burned Hispanic interests and killed Hispanics and opponents in the provinces of Tinta, Quispicanchis, Cotabambas, Calca and Chumbivilcas.
 Seeing the native response to his call to rebel, and that Creole support was not materializing, he increasingly gave orders in his name as Inca king as opposed to that of Charles III.
 He soon began a march on Cuzco, the ancient Inca capital, and on December 28, 1780, placed it under siege, despite the urging of his wife and fellow rebel Micaela Bastidas to attack it.
 Over the coming days, Spanish royalist reinforcements would arrive, and by January 3, 1781, had caused the rebels to withdraw.
 

In the meantime, the cousin of the Inca, Diego Túpac Amaru, had overrun the provinces of Calca, Paucartambo and Urubamba before Hispanic forces defeated him in Huaran, Yucay and Paucartambo. By January 18, he and Túpac Amaru were reunited in Tungasuca and by April 4 were effectively surrounded by their enemies.
 The increasing Hispanic momentum undercut his support, and one of his colonels, Ventura Landaeta, captured the rebel and much of his command. Instead of taking Cuzco, Túpac Amaru was taken there, in chains, on April 14 and subsequently executed.
 Diego Túpac Amaru managed to avoid capture, however, and continued the insurgency in the Cuzco and Puno regions, and the nineteen-year old nephew of the Inca, Andrés Mendagure Túpac Amaru, besieged and took Sorata in August, 1781 before joining in the siege of La Paz.
 

Back in Upper Peru, not long after the Hispanics had broken the lackluster siege of Cuzco, the royalists had again captured Tomás Catari, near the town of Aullagas. As he was being marched under escort to La Plata on January 15, he was killed by his captors as his supporters tried to free him.
  Just as in Peru, rather than slowing the spread of rebellion, the death Catari led to kin filling the leadership void and radicalized the insurgency. The cousins of Tomás, the half-brothers Dámaso and Nicolás, continued to dominate the countryside, and Dámaso briefly placed La Plata under siege before he and  Nicolás were betrayed, captured and executed in April and May 1781.
 Despite the prominence of leaders of the Amaru and Catari clans, the insurgency was a quite decentralized affair. In the mining town of Oruro a Creole-Indian alliance against Spaniards in February, 1781 quickly fell apart as the natives began to attack Creoles and their interests and subsequently besieged the town. Even the village of Tupiza to the south was caught up in the insurgency, although the Mestizo-led rebellion there was quickly suppressed by Hispanic forces headed north from Argentina to succor towns in Upper Peru.
 

The sieges of Cuzco, La Plata and Oruro paled in comparison to that suffered by La Paz and led by Túpac Catari. Catari was born around 1750 in the village of Ayoayo in Sicasica province. His given name was Julián Apasa, and he was reared by the sacristan in his hometown after being orphaned at a young age. Prior to becoming a rebel, he had traveled the region, working in a sugar mill, as a miner, and later as a baker and itinerant seller of textiles and coca leaves.
 When he became a rebel, he took the nom de guerre of Túpac Catari in an attempt to gain support from both Túpac Amaru and Tomás Catari.
 

He initially gathered his forces in Sicasica and Pacajes provinces in January and February of 1781, and on March 14 he began a siege of La Paz. In the coming weeks, his forces would grow to about 40,000 as insurgents from the areas of La Paz and Lake Titicaca joined others whom had rebelled earlier in the provinces of Paucarcolla, Cochabamba, Chayanta, Oruro, Paria, Carangas, Pacajes and Porco. Despite a two and a half month siege and numerous engagements, the insurgents were unable to take the town prior to the siege being broken, albeit temporarily, on June 30, 1781 by forces under Commandant Ignacio Flores.
 Although the rebels did not take La Paz, about 10,000 people, or a third of its population, had already perished.
 One witness stated that “there was not one” who was uninjured, and the victims ate "not only the horses, mules, and donkeys but also (after having run out of dogs and cats) leather and trunks served as the best subsistence.”
 A priest there wrote that the besieged ate the “meat, perhaps or perhaps not of people, of which there is no shortage of people who assure me of this.”
 Despite breaking the siege, Commandant Flores was so beset with desertion of his troops that he was obliged to retreat to Oruro in late July. Túpac Catari soon resumed his siege, on August 5th, and later that month was joined by Amarista forces under Andrés Túpac Amaru. In mid-September, Miguel Bastidas Túpac Amaru, a cousin of the Inca, replaced Andrés, before forces under Josef Reseguín definitively broke the siege on October 17, 1781.
 

Túpac Catari was soon captured and executed on November 13, while Diego Cristóbal Túpac Amaru was captured on March 15, 1782.
 In January, 1782, most of the major remaining rebels signed the Peace of Sicuani, largely ending the rebellion.
 Approximately 40,000 Indians and 60,000 Hispanics, or about eight percent of the population in the affected area, had perished in the insurgency.
 The victors soon reinvigorated an ethnocidal campaign to eliminate reminders of the pre-Hispanic culture by prohibiting the use Quechua as well as  Incaic clothing, paintings, flags and dramas.

Extermination and Leadership

This essay defines as exterminatory movements such undertakings that had or have as their object, or result in, the total or practical elimination of a people, ethnically or racially defined, class, group, culture, belief system or language. It is based on the common demoninator of most prevailing definitions of genocide, extermination, and views genocide as that form of exterminatory movement directed at human beings based on certain characteristics.
 It also reflects the fact that although ethnocide, or cultural elimination, can assume genocidal characteristics, such is not inherent to ethnocide. This addresses the problematic definitional issue of the ability to have a genocide in which no one dies. Finally, it  does not limit such movements to a time period, or being state-perpetrated, and recognizes that genocide can be an unintended result of resistance movements.

Although these insurrections differed in time, scope and place, they were both exterminatory, nativist endeavors, in that they were “conscious, organized attempt on the part of a society’s members to revive or perpetuate selected aspects of its culture,” led by charismatic leaders who claimed divine guidance and protection.
 The leaders both reflected and further imbued the rebellions with millennial qualities, and, with varying success, also helped to soften the divisions which riddled the movements. While the extermination of Hispanics in New Mexico was central to leadership objectives, this was less the case in Peru and Upper Peru. There, the exterminatory dimension was no less prevalent among the masses, and while Túpac Catari shared such goals, Túpac Amaru sought to limit it to the elimination of Spaniards, and Tomás Catari's objectives were of a much more reformist nature.

The Exterminatory Dimension of the Uprisings

The Pueblo Revolt

Unlike many genocides, both sides, Hispanic and native, recognized the exterminatory aspect of these insurgencies.
 Genocide was central to Popé’s plan as the means to achieve the utopia he envisioned, and save for a few Hispanic slaves, there was no room for Hispanics in the promised land. A few days prior to the rebellion, Juan Ye, the loyalist chief of Pecos, reported to the Spanish authorities that there was a well-advanced plot “to kill all the Spaniards and religious.”
 At the outbreak of the rebellion on August 10, 1680 in the pueblo of San Diego de Jemez, an Indian rebel from Tesuque arrived and called upon the Indians there to “kill the Spaniards and friars who are here,” promising them that “none of the Spaniards will remain alive” anywhere in the Pueblo region.
 The rebel Pedro Naranjo confessed that in San Felipe pueblo the rebel Alonso Catiti had called upon the Indians there “to assemble in order to go to the Villa to kill the governor and all who were with him.”
 The elderly Indian Pedro Ganboa stated to his Hispanic captors that he “has heard…that the Indians do not want religious or Spaniards” and in the attack on Santa Fe they sought to “destroy the governor…and all the people who were with him.”
 The day the rebels began to mass on Santa Fe, two Indian messengers dispatched by the Governor to reconnoiter the Tano and Keres pueblos reported that rebels from Pecos, San Cristóbal, San Lorenzo, San Marcos, Galisteo and La Cienega were “on the way to attack it and destroy the governor and all the Spaniards,” adding that they planned to “sack the said villa all together and kill within it the señor governor and captain-general, the religious, and all the citizens.”
 Concerning the siege of Santa Fe, the cabildo of Santa Fe recalled “that many times…the revolting Indians …declared that not one [Hispanic] in the entire kingdom should escape with his life.”

During the interrogations of rebel prisoners taken after the Hispanics rallied and dispersed the Indians besieging Santa Fe, several confessed that Popé had commanded that they execute “the priests and the Spaniards, so that only the women and children would be left. They said that all the remaining men must be killed, even to the male child at the breast, as they have done in other parts where they have been.”
 During a Hispanic entrada, or military foray, in 1681, a Tano Indian stated that Popé had “given them to understand that the father of all the Indians, their great captain, who had been such since the world had been inundated, had ordered the said Popé to tell all the pueblos to rebel and to swear that they would do so; that no religious or no Spanish person must remain.”
 Another rebel testified that the inhabitants of San Felipe had marched to Santo Domingo “to kill the friars, the alcalde mayor and the other persons who were there.”
 Another Indian, a Tiwa named Jerónimo, also stated that Popé had ordered the Indians to kill all priests and Spaniards.

The Tewa Indian Antonio, a servant of the Hispanics who had endured the siege in the governor’s compound and subsequently fled, was later recaptured by the Hispanics. In response to being asked why he had escaped, he stated that it was  “because he thought that the Spaniards would all be killed,” and that the rebels had decided that “the Spaniards must perish ”
 Given that many Hispanics had escaped, he also told them that insurgents were planning an ambush “at the junction of the hills and the Rio del Norte near the house of Cristóbal Anaya, and [would] there attack the Spaniards when they attempted to cross over, and annihilate them.”
 

Another Indian captured during the southward journey of the refugees under Governor Otermín stated that Indians from Tesuque had inspired those in San Cristóbal by telling them that should “kill the Custodian, the Fathers and the Spaniards, and have said that whoever kills a Spaniard shall have an Indian woman as wife, and who ever kills four shall have as many wives, and those killing ten or more shall have as many wives. They have said that they will kill all the servants of the Spaniards and those who talk Castilian, and have ordered everyone to burn their rosaries.”
 In Jemez, another rebel called on the residents to execute any Hispanics they found, promising that of those who had already fled “not one of them will escape.”
 When Lieutenant Governor García led his group through Santa Ana, he found only women there who told him that the men “had left to kill the Spaniards.”
 

During Vargas’ reconquest twelve years later, as he approached Santa Fe in  September, 1692 the Indians from the pueblo of Galisteo who lived in the town told him that “they were ready to fight for five days, [and that] they had to kill us all, we must not flee as we had the first time, and they had to take everybody’s life.”
  The next year, as Vargas sought to pacify the Indians from Ciéneguilla, they promised him that they “would fight…until they left us all dead, once and for all.”
 In December, 1693, just before Vargas expelled the Indians from Santa Fe, the Indians had promised that they would “fight until all of the Spaniards die,” and promised that “not one will escape us. The friars will for a short time be our servants, we will make them carry firewood and bring it from the woods, and after they have served us we will kill all of them just like when we threw out the Spaniards the other time” in 1680.
 They further asserted that  “that they were going to kill them and make slaves of their women and children.”
 

The Great Rebellion

In the Great Rebellion, among those who willingly joined the insurgency, many sought the extermination of non-Indians. In Upper Peru one Hispanic official believed, incorrectly, that Túpac Amaru had demanded the execution of all Hispanics and that his followers wanted the “extermination” of non-Indians.
 Another observed that “they killed with more cruelty all those that had white faces,” and in the province of Chayanta another Hispanic wrote that the insurgents killed “as many Spaniards as they could find.”
 In Chocaya, the Spaniard Florentín Alfaro was convinced that the rebels sought to “finish off all of the Spaniards and Mestizos.”
 Reflecting upon the rebellion, the Cabildo of Cochabamba reported to the king that the rebels wanted that “there not remain in this vast kingdom any other kind of people than that of their own caste.”

The commander of La Paz’ defenses during its siege, Sebastían de Segurola, wrote that Túpac Catari sought “not just to kill the corregidors and Europeans, as I thought at the beginning, but rather all those who were not legitimately Indians.”
 Following his escape from rebel captivity, the priest Matías de la Borda wrote that Túpac Catari was directing his efforts towards the “total extermination of the Spanish people, both patrician and European, and of the[ir] life, customs and Religion.”
 Similarly, father Josef de Uriate, who was held captive by the insurgents in the region of Sicasica, concluded that his captors intended to “pass under the knife the Spaniards and Mestizos without sparing the priests, women nor children, and [to] extinguish the cattle and seeds of Spain.” Such was their hatred for things Hispanic that they had issued their own currency so as “not to see the royal face.”
 

Indian statements largely mirror those of Hispanics concerning the objectives of the rebellion. As he prosecuted the siege of La Paz, Túpac Catari urged the defenders to give up “all of the corregidors...Europeans ...priests and their assistants, the royal officials, the customs tax collectors, hacendados and firearms.”
 In one communication he decreed “that all the Creoles die,” and stated that he was going to “finish off everyone with the objective that there will not be Mestizos.”
 Gregoria Apasa, his sister and fellow rebel, confessed that the rebels would “take the lives of the whites whenever they had the opportunity.”
 Likewise, the rebel Augustina Zerna, testified that the rebels intended to “finish with all the Spaniards or white faces”, while Josefa Anaya stated that the insurgents sought to “kill the corregidores, the Europeans and bad Creoles, although in reality they always killed everyone they found.”
 While Spaniards and Creoles were quite sensitive to their differences in status and opportunity, the rebels did not care for such differentiation. Indicative of this was the statement of the rebel Diego Quispe that the insurgents wanted to “kill absolutely all the whites without distinction” between Spaniard and Creole, and that of Diego Estaca who confessed that “the principal objective of the uprising was to get rid of all of the white people.”
 Many of the insurgents who participated in the siege of La Paz had arrived there from the south, and as a result their testimony gives insights into the objectives of rebels from many areas.
 

In Tiquina, not far from La Paz and on the shore of Lake Titicaca, the rebel Tomás Callisaya decreed “that all corregidores, their ministers, caciques, collectors, and other dependents be passed by the knife, as well as all the chapetones, Creoles, women and children, without exception of sex or age, and all persons who is or looks Spanish, or at the least is dressed in the imitation of such Spanish.”
 Like Túpac Catari whom he supported, he further commanded that the natives not “eat bread nor drink water from fountains but rather totally separate themselves from all of the customs of the Spanish.”
 

One of the rebels who was active in the killing of Hispanics in San Pedro de Buenavista testified that “the express desire of taking the lives of the Spaniards,” inspired him to join the rebellion, while another near Cochabamba confessed that the rebels sought to kill “white people” and steal their property.
 Such was his hatred for Hispanics that in Carasi the rebel Andrés Gonzales wanted to kill them “from the priest on,” while in Poroma, the insurgent Sebastían Morochi testified that the insurgents wanted to kill “everyone [there] including the priest.”
 Similarly, the rebel Sencio Chamsi confessed that the rebels were intent to  “destroy” all of the Hispanics there.
 In the area around Sillota and Oruro, the rebels Diego Calsina, Juan Solis, Cruz Tomás and Manuel Mamani also confessed to having as a goal the death of all non-Indians.
 In Sillota, the insurgent Casimiro Ramos confessed to trying to “exterminate” the Hispanics of the town, as did his fellow rebel Eusebio Padilla confess to trying to kill “Spaniards, Mestizos, blacks and all except the tributary Indians” there.
 In the village of Challacollo, the rebel Ascensio Taquichiro, testified that among his goals was to “burn the town and kill the inhabitants without leaving one alive who was not an Indian.”

Native Leadership and Charisma 

Popé and the Pueblos

Unlike many charismatic leaders, and also Pueblo leaders, Popé in New Mexico remained largely outside of the alien culture which dominated his people.
 Generally the “native leader who had risen highest in the Spaniard’s eyes, who had learned most about the dominant culture and its flaws, and who seemingly had profited to the greatest extent from the colonial system, often sought to overthrow it.”
 Reflecting upon the rebellion in 1680, Fray Antonio de la Sierra concluded that “the Indians who have done the greatest harm are those who have been most favored by the religious and who are the most intelligent.”
 One rebel who met with Governor Otermín just as the siege of Santa Fe was getting under way had earlier been entrusted by the governor to carry a message to other Indians. Governor Otermín regretted that the rebel “who spoke our language, was so intelligent, and had lived all his life in the villa among the Spaniards, where I had placed so much confidence in him…was now coming as a leader of the Indian rebels.”
 

Popé’s lack of integration into the Hispanic world may have added to his appeal to his followers, but his charisma rested on his success in convincing his them that he communicated directly with, and received guidance from, native gods who assured him of the success of the movement. In so doing, he created a link between native origin myths, the elimination of the Hispanics from the region, and nativism. Popé claimed that his revelations came from three native gods, Caudi, Tilini and Theume,

“who emitted fire from their extremities at the said estufa
 of Taos, and that thereby they remained as of old, the same as when they came out of the laguna de Cópala; that that was the best mode of living and the one they desired, because the God of the Spaniards was worthless and theirs was very powerful, and that of the Spaniard was nothing but rotten pieces of wood, and this was heeded and obeyed by all, save some, who, moved by Christian zeal, repudiated it. And these were immediately put to death by order of the said Popé.”
 

In addition, Popé had “given them to understand that the father of all the Indians, their great captain, who had been such since the world had been inundated, had ordered the said Popé to tell all the pueblos to rebel and to swear that they would do so….and that after this they would live as in ancient times.” 
 

The purported  supernatural support for the rebellion would not only guarantee the success of the insurgency, but would result in the establishment of a native utopia. In the new world, the Indians would be “regaled like the religious and Spaniards, and would gather a great many provisions and everything they needed.”
 One rebel, Pedro Naranjo, also asserted that many Indians believed that “by living under the laws of their ancients they would raise a great quantity of corn and beans, large bolls of cotton, pumpkins and watermelons of a great size and musk melons, and that their houses would be filled, and they would have good health and plenty of rest; and…the people…[would be] overjoyed, living in pleasure.”
 The Tiwa rebel Jerónimo corroborated this with his testimony that Popé promised “large crops of grain, maize with large and thick ears, many bundles of cotton, many calabashes and watermelons, and everything else in proportion.”
 Another rebel stated that Popé promised that those who followed and obeyed him “would thereby be assured of harvesting much maize, cotton, and an abundance of all crops, and better ones that ever, and that they would live in great ease.”
 

Not only would divine forces create a utopia, they would sustain it by preventing the return of their former oppressors. The gods “of the estufa of Taos had given them to understand that as soon as the Spaniards moved upon this kingdom they would warn them of it, so they could assemble and prevent their getting any of them.”
 Hubert Bancroft also notes that Popé claimed “supernatural powers [and that ]…The Castillos were not to be feared, for he had built walls up to the skies to keep them away.”
 

In the aftermath of the 1680 rebellion, and having rid the region of the Hispanics, Popé rapidly consolidated his power and sought to excise the vestiges of their rule. Often joined by fellow-rebels Luís Tupatu of Pecurís, El Jaca of Taos, Alonso Catiti of Santo Domingo and “a large retuine of people,” Popé soon began a victory tour of the pueblos that had joined the revolt.
 In each he ordered that baptized Indians wash and scrub themselves, thereby symbolically eliminating their contamination by the waters of baptism. Because great numbers of Indians had been wed in marriages arranged by the friars, Popé allowed them to dissolve such unions and marry one of their own choosing.
 Seeking to further remove Catholic and Hispanic reminders, Popé banned Catholicism, forbade the speaking of Spanish, commanded the Indians to abandon their Christian names, and prohibited the and the use of the words Jesus and María. 

In furtherance of these ends, he also demanded the Indians “immediately break up and burn the images of the Holy Christ and of the Virgin Mary, and those of the other saints, crosses and all other things touching Christianity, and to burn the temples, [and] break the bells.”
  In addition, he commanded “that in no manner should they ever pronounce the name of God, the blessed Sacrament, the Blessed Virgin, or the Saints, imposing great punishment, particularly that of the lash, should they do so.”
 The sting of the whip was only one form of castigation, and individuals who had opposed the rebellion, or him, were also executed or made slaves.
 Many rebels were eager to see the end of the Christian god, and this was shown when they besieged Santa Fe and the Hispanics heard “the ridicule which the …Indian rebels made of the sacred things, intoning the alabado and the other prayers of the church with jeers.”
 In Jemez to the south, as Lieutenant Governor García and his band of refugees “left the pueblo, the Indians mockingly rang the bells and scoffed at us.”

The excising of Catholicism and Hispanic culture and the extermination or removal of Hispanics from the region was the first step in the effort to restore the unchallenged supremacy of native religion in the Pueblo region and the political and social organization associated with it. Popé “immediately upon the departure of the Spaniards…ordered their estufas constructed, these being the houses where they practice idolatry, and throughout the entire kingdom the Cachina was danced.”
 Native rituals were now widely and openly practiced, and the Indians “built their temples on the four sides and in the center of the plaza with small enclosures of piled rocks, where they offered up flour, plumes and seeds of the maguey, corn and tobacco …giving the children to understand that henceforth they should all do likewise” and that by doing so the Indians “would have anything that they wished.”
 These were often “enclosed very carefully” to prevent their being trod upon by animals. 
 

Reflecting the resurgence of native rites, and their perceived efficacy in dominating the Christian god, the charred remains of Catholic churches were often used by the Indians. In Sandía, for example, the rebels destroyed almost all of the mission with the exception of the “guard room….with the two cells that follow it….in the third cell there is hanging from the whole circumference of the walls, arranged very carefully,…a large number of masks “ which the Indians had “left with particular care for their dances.”
 In addition “in the circumference of the cloister, the private oratory, and the refectory they attempted to make their dwellings, and in the principal cell of the three that I have mentioned, they have set up a forge with very good bellows and with a ploughshare as an anvil.”
 Similarly, in Santo Domingo a good part of the mission had been “destroyed,” however part of it  had “been rebuilt for a fortress and living quarters.”
 

Such was Popés determination to eliminate the vestiges of the Hispanics that he forbade the cultivation of any crops that had been introduced by them.
 Consequently the planting of watermelon, cabbage, cucumber, turnip, garlic, radish, onion, wheat, peas, grapes and peppers, along with peach, plum, apricot, cherry, apple, and citrus trees, was prohibited.  The only crops which he allowed to grow were squash, beans and corn. Other Hispanic imports, such as pigs, cattle, cats, chickens, and sheep were to be killed, but horses had proven so useful for warfare and transport that they were exempt.
 Although disavowal of these orders could result in death, many Indians ignored them. One contemporary reported that “They had obeyed in everything except with regards to the seeds.”
 In the context of a famine, such cultivation may have been tacitly tolerated by the Indian leaders. 

Many people practice what they condemn, and Popé was no exception. After the Hispanics had been either killed, enslaved or put to flight, he began to imitate many of their habits. In his frequent visits to the towns of the region, he demanded that the Indians kneel and otherwise receive in the manner of the former Spanish governor, adding a nativist touch by casting corn flour on them as a blessing.
 Like his Hispanic predecessors, he also demanded cotton and other tribute from all of the pueblos under his sway, moved into the former governor’s compound in Santa Fe, and used his carriage for transport in town.
 His imitation of his enemies assumed a theatrical quality on at least one occasion, in the pueblo of Santa Ana. There he held a feast with “the foods that the religious and governors used to use, and a large table, after the style of the Spanish,” during which he took the role of the Spanish governor, while his fellow rebel Alonso Catiti acted as the Franciscan custodian. During the meal, each addressed, praised and toasted one another as such with looted silver chalices.

Such imitation of the Hispanics by Popé and Catiti reflected some degree of assimilation of the alien culture and its accoutrements, despite the highly nativistic ideology of the rebellion. Despite Popé’s orders to eliminate all things introduced by they Hispanics, he and other rebel leaders lost no time in seizing their livestock, and distributing it among themselves.
 In addition, Popé and other insurgent leaders used looted chalices and other items from the missions.
 During the Hispanic entrada to the region in 1681, they discovered considerable amounts of Hispanic property in Santo Domingo, and found that “most of the things that had been in the church and the offices of the convent” had been placed in the house of the rebel leader Alonso Catiti and his neighbor Diego el Zapatero.
 In Alameda the Hispanics also found liturgical items in homes, while in Puaray they “found many valuable things that they had stolen from the Spaniards, in two houses in particular.”
 

By November, 1681, less than a year and a half after the Indian victory, Popé was removed from power by fellow rebel Luís Tupatu as a result “the amount [which] in his frequent visits he made them contribute.”
 That appears to be only part of the reason, however. Popé failed to deliver, even partly, on the sweeping and utopian promises he had made to his followers, and his charisma eroded quickly as a result.
 Part of this had to do with a continuing drought and poor harvest. One elderly Indian by the name of Juan stated that as a result of this there followed a famine that undercut Popés support as “everyone is perishing.”
 To the travails of a drought and famine were added the toll of disease and increasing raids by Apache and Yuta Indians. 

Despite the hardships of famine, disease and internal divisions and attacks by nomadic Indians, the Hispanics concluded after their 1681 entrada that the Indians found independence preferable to Hispanic dominion and were “very well content with the life they are living.”
 One elderly native stated his belief that “the life the [Indians]…led was better than among the Spaniards.”

Tupatu was not immune to these forces either, and increasingly the pueblos reverted to their historic orientation of autonomy as opposed to confederation or centralized rule.
 Popé would regain power in 1688, only to die soon after and again be replaced by Tupatu.HHHHlknlk
 His rule was increasingly constricted as the Pecos, Keres, Jemez and Tanos pueblos did not recognize him, and this helps to explain why he allied with Governor Vargas in 1692 as a means to reassert his control over his adversaries. He may also have harbored some Hispanic sympathies, or sought to entice them as allies, as when he met Vargas he was “dressed in the Spanish style.”

Leadership, Prophesy and the Great Rebellion

Although decentralization characterized the Pueblos before and after the rebellion, the insurgency itself was quite centralized. In contrast, the great Rebellion was a loose confederation of largely independent rebellions. While Túpac Amaru provided a rallying point for many Quechua and Aymara speakers, his leadership was quite nominal outside of the areas of his immediate command. The fact that his vision and goals were considerably more conservative than many of his supporters contributed to his ideological isolation. Tomás Catari was similar in this regard, however the exterminatory radicalism of Túpac Catari appealed to and reflected the goals of many of his supporters and helped to compensate for his humble origins.

Despite their differences, however, like Popé in New Mexico, all were charismatic leaders who found much to work with due to the strong eschatological tradition in the Andes. The most important of these beliefs was that of Inakrrí, or the return of an Inca king who would liberate the Indians and restore native rule.
 The belief in this “sleeping emperor” was widespread in both Quechua and Aymara-speaking regions and, while used to differing degrees by all of the Peruvian leaders under study, provided the “legitimizing linchpin of the movement."
 Resurrection played an important part of this belief, and many Indians believed that Túpac Amaru I, who was executed in Cuzco in 1572, was regenerating in his grave and preparing to rescue the natives from Hispanic rule.
 Túpac Amaru (II) used this very much to his advantage, as did Túpac Catari. In Túpac Amaru’s case, his Incaic origins and his claim to benefit from  “God’s grace” led to popular perceptions that he was unstoppable, and that many viewed him as a demigod is suggested by the practice by many followers of kneeling in his presence.
 

Inkarrí was not the only being that would resurrect to restore native rule, he would be helped by the revival of huacas, or minor deities, who would also rise up with Inkarrí. Another of the eschatological ingredients central to the insurgency, and one related to the coming of Inkarrí, was the pachacuti, a cataclysm that would destroy the world. The Spanish conquest was one such event, and, reflecting the cyclical concept of time of the Indians, the belief was that inevitably they would be expelled by another such event.
 The nexus of Inkarrí, the pachacuti and the resurgence of the huacas formed the foundation of the charismatic appeal of the major rebel leaders. Amaru, in Quechua, and Catari, in Aymara, both translate as "resplendent serpent," which both reflects the idea of change and refers to the revival of the huacas.

Native prophecies were reinforced by those of Catholic origin. There are two prophecies, respectively attributed to Saint Rose and Saint Francisco Solano, in which much of Lima would be swept away by tidal waves, which would, however, spare the native districts and bring about a new era of native, albeit Catholic, rule.
 Generally, the apocalyptic tendencies found in Catholicism meshed to some degree with the idea of the pachacuti and appealed to Indians to the degree that it implied a return to native rule.
 These eschatological elements were a potent force when combined with the burdens of Hispanic oppression, and the flame of rebellion itself. By rebelling, the insurgents became an agent of higher powers and were making the pachacuti itself. 

Many of those who lived through the rebellion were aware of the role of prophecy in it. One Hispanic in Oruro noted that the natives believed in their prophecies as did Judaism “the coming of the Messiah,” and that with the outbreak of the rebellion, for the natives the “day they were waiting for had arrived,” and the “Sun…had come out for them.”
 The Franciscan friar Josef Antonio Cervantes, who spent about four months as a prisoner of the rebels from Poopó, Paria, Sorasora and Challapata in early 1781, was asked by the regional rebel leader Santos Mamani if he “did not know that the time had arrived in which the Indians would be alleviated and the Spaniards and Creoles would be annihilated.”
 The statement is telling as it ties together the suggestion of prophecy with Hispanic extermination. 

In Peru, a prisoner held by Túpac Amaru stated that the rebel assured his followers that “there had come the time of Sta. Rosa’s prophecy when the kingdom would return to the hand of its previous possessors.”
 Father Matías de la Borda, held prisoner in El Alto, wrote that Túpac Catari had stated that “it was already time that they fulfill the prophesies…which he also explained to the Indians in their language so that they would not dismay in the business of winning the city.”
 The cleric also heard Catari tell his followers that ”the time had been completed to fulfill the prophecy that the kingdom would return to be theirs” further noting that the “Indians [operated] exactly under the hope which was suggested to them by those leaders.”
 In one missive, Túpac Catari also claimed that "everything will return to its owner, as have predicted first Santa Teresa to San Ignacio de Loyola [that] what belonged to the Inca King would be returned to him.”
 This appears to refer, wrongly, to the prophesy of Saint Rose of Lima. 

Túpac Amaru and Túpac Catari also had elements of “pure” millennial leaders who hold that, as a result of divine support and spontaneous mass action, the revolution will "make itself."
 When the Inca laid his brief and ineffectual siege on Cuzco, there appears to have been minimal emphasis on either strategic or tactical planning. Despite the urging of his wife and having 40,000 troops under his command, his failure to attack allowed royalist reinforcements, which he knew were coming, to arrive and ultimately break the siege.
 Leon Campbell characterizes Túpac Amaru as a "pure" leader, positing that he “believed that he "owned" the Cuzco provinces and expected them to fall naturally under his sway… [and wanted] to be welcomed there as a Liberator rather than a military conqueror.”
 Similarly, Túpac Catari never launched an all out attack on La Paz, despite having a comparable number of rebels under his command. Given the duration of the siege, information coming from Indian defectors, and the mounting deaths of the besieged, he may have believed that the resistance would ultimately collapse.
 The strength of Andean eschatology, however, may have inspired leaders to rely more on the idea of the inevitability of divine intervention than on military planning.

Prior to the rebellion, Tomás Catari’s dogged persistence to seek legal redress for his people, even more so than Túpac Amaru, clearly established him as a defender of his people. In addition, his repeated escapes from captivity may have spawned popular beliefs in his invincibility.
 When he was finally released by the colonial authorities and confirmed as curaca of Macha, he was jubilantly received as a “messiah” in Macha, and addressed by his supporters "sometimes [as] your highness and others [as] your excellency.”
 One observer also noted that the Indians "look upon him with distinction,” and in his confession Nicolás Catari testified that the natives "venerated [Tomás Catari] as a superior, but he would not admit those respects.”
 We do know that his supporters tended to exaggerate his reforms, and perhaps his assertions. Tomás Coca, a  recruiter/conscripter for Catari reportedly "publicly" claimed that Catari would "sit on a seat with a red cape calling himself king.”
 Colonial officials also claimed that Tomás Catari had arrogated to himself the title of king "and other divine names," that his followers viewed "him as the Redeemer of his people” and the he served as "the oracle to whom [they] consult their doubts and questions."
 

Catari may or may not have made such claims, but it is clear that his adepts viewed his as an exceptional individual who had super-human qualities. Tomás’ cousin, Dámaso Catari, also may have made similar claims, such as during a confrontation in Pocoata with corregidor Joaquín Alós, he was said to have challenged the corregidor to “Kill me now so that I may go to the Sun and give my orders.”
 The rebel leader Simón Castillo also maintained a charismatic image. One contemporary noted that "the Indians venerate him [and] there is nothing that he says which is not the Gospel," and another claimed that he promised his followers that he would "remedy everything and put it in order as absolute master of these places.”
 In Lipes and Chichas provinces, the supporters of the rebel leader Pedro de la Cruz Condori also had “so much veneration for him that they kneel and prostrate themselves on the ground when they see him.”

One aspect of the charisma of leaders such as Túpac Amaru and Tomás Catari was popular perceptions of their immortality. Not long after Tomás Catari had been executed during his march to La Plata, Corregidor Bodega went to collect tribute in Challapata and found that many Indians there did not believe that Catari had actually died. Such were the rumors that Dámaso went to Quilaquila to investigate if the rumors of his resurrection were true.
 In Peru, Visitador General José Antonio Areche noted that many Indians “believed the rebel [Túpac Amaru] to be immortal,” and among the reasons that he had him beheaded publicly was to dispel such beliefs.
 

It was not only rebel leaders who were often seen as benefiting from resurrection, and such beliefs were also found among the insurgents. In Cochabamba province, one Hispanic observed that many Indians whom had been condemned to death arrived at the gallows “with the same presence of spirit that [they bring] to one of their feasts.”
 Another wrote that “if in other circumstances it was a sad spectacle to see such a rigorous execution, here it was reduced to fun and pastime.” He also noted that “there were those who at the foot of the gallows were eating...this was the effect of the persuasion which the rebel Tupa Amaro gave them that they would always resuscitate.”
 While  Leon Campbell asserts that Túpac Amaru promised his followers resurrection three days after his planned coronation in Cuzco, Jan Szeminski states that  Túpac Catari claimed that Túpac Amaru would resurrect rebels five days their death.

Túpac Amaru’s charismatic appeal, and the rebel’s sense that the pachacuti was finally occurring, was reinforced by the belief among many of his followers that he was enjoying a continuous string of victories. In Upper Peru, many insurgents in Oruro, Cochabamba and elsewhere held “as articles of faith” that he had taken Lima.
 Other rebels believed that he had been cornonated as Inca king in  Cuzco, while others in Upper Peru believed that he was making his way south from La Paz to assist  the rebellion in that region.
 Some were of this opinion as  early as January 15, 1781, when the insurgents of Challapata expressed their intent to send the head of Corregidor Bodega “to their Inca King whom they know has already entered La Paz.”
 A Creole who was held as a captive scribe for the rebels in Chayanta, Bernardo Franco, testified that the rebels believed that their “King Don Josef Gabriel Tupacamaru Ynga” would soon arrive in the region.
 Rebels in Chocaya believed that the Inca was “about to enter” the town.
 

Rebels in Oruro likewise “were expecting [and] had as their king” Túpac Amaru and were planning to kill all of the residents of Oruro and send their heads to the Inca.
 In his confession, Dámaso Catari stated that he believed that Túpac Amaru was on his way to Oruro, as did Nicolás Catari understand that the Inca was "was very far advanced in his conquests and was making haste towards Oruro.”
 One Hispanic contemporary recognized the Inca’s popularity in Upper Peru when he wrote that if “Túpac Amaro flees from Cuzco…he could in our viceroyalty accomplish…what he appears to not have accomplished in that of Lima.”
 In addition to inspiring rebels, the sense of imminence in the region caused others to become rebels. The insurgent Pedro Choque confessed that he joined the rebellion “because they were expecting the curaca Túpac Amaro whom they had as their king,” and the rebel Ventura Pinto said that he joined the insurgency as a result of his belief that Charles III was dead and that Túpac Amaru was now king.
 

Of the major rebel leaders, Túpac Catari was not only perhaps the most charismatic, but also one of the most volatile. He went to considerable lengths both to create and exclusively maintain the perception that he held a  monopoly over supernatural powers, be they of the Christian god, native gods or natural forces. His charismatic appeal was also reinforced by rumors that when he called upon the Indians to rebel he had a halo around his head.
  His relationship with Catholicism was complex, and to some extent probably influenced by his being reared by the sacristan of Ayoayo. In addition, there was a widespread belief that the rebellion was also a contest between supernatural forces. Many Indians believed that the Christian god did have power, even if it was being overrun by the inexorable forces of the pachacuti. To harness whatever power remained of the Christian god, Túpac Catari routinely held priests captive to hold daily mass in a chapel which he had furnished with liturgical articles and an organ which had been looted from churches. 
Although he forbade his followers from removing their hats when in the chapel and issued other "orders equally scandalous,” mass became a vehicle to demonstrate his supernatural powers.
 

As “he would enter churches...he was regularly received with great pomp under a canopy [and] persuaded his followers that an Image of Our Lady spoke...[and] whose consultation resulted in the death or pardon of prisoners.”
 During mass, Catari would derive divine guidance by looking into a mirror and making expressions “which appeared laughable” or look into or listen to a silver box which he always carried and from which “God himself spoke into his ear,” and as a result he “was not capable of error in the prosecution of the war.”
 The captive clerics found it was to their benefit to not oppose the messiah of the Altiplano. When one priest, Father Sebastían Limanchi, refused to absolve him after confession, Catari had him killed, demonstrating not only his power over the priest, but by extension, the Christian god.
 After mass, a trumpet would sound and his subjects would kneel and kiss his hand before leaving.



Catari left no doubt as to his divine powers, claiming that “everything I say is the word of the Holy Spirit” and that “I am sent by God and no one has the power to do anything” against him.
 Other times he asserted that "I already have the favor of God" and that "God will help us.”
 The endeavor to which these celestial forces were directed was clearly exterminatory. He promised that “it is from above that we must finish all, it is the will of God in all and for all, because as they say the bad fruit one must cut from the roots and that way we will finish all.”
 In addition to receiving guidance and revelation from the Christian god, Catari also called upon native deities to assist him. One observer stated that he “would go to the ancient sepulchers of the Pagans, whose ruins exist in all of Peru, and in a loud voice say ‘It is now time for you to come back to the world and help me.’”

Catari furthered his charismatic image by claiming to be able to control the elements, and, as in other areas, sought a monopoly in this regard. One contemporary noted that “to prove it he would take out his saber and attack the whirlwinds which regularly form in the Puna, and would make the Indians see that he made them go away with ease stabbing them without being hurt.”
 Such actions also may have been important on another level, because many natives saw dust devils as a connection to the netherworld from which the Hispanics were believed to have originated, and to destroy them Catari could stop the Christian god from helping the interlopers.

Catari vigorously sought to maintain a monopoly on such powers. At one point during the rebellion, he was told that there was an Indian named Guarachi in Sicasica province who claimed that he could make the "sun come down in the sky" and had ordered Catari to come and pay his respects.
 Catari arrived with an armed entourage, and when they found the sorcerer who "shouted like a child" and operated from behind a curtain, Catari and his guard lost no time in shooting and stabbing him to death.
 

Catari’s claims were believed by many of his adepts. One contemporary noted that he possessed "a particular ability to subjugate his followers,” while another observed that "the Indians have a blind and loyal obedience" to him.”
 A priest who was forced to minister to Catari wrote that his followers "practiced blindly his orders….and attended to him as if he was in fact a God,” adding that "his commissioners exceeded in fulfilling his orders.”
 This highlights the fact that although his exterminatory objectives were more closely aligned with popular desires than Tomás Catari or Túpac Amaru, he was in some cases more conservative than his followers, especially concerning Catholicism. While Catari sought to control the Christian god by controlling his priests, other insurgents preferred to kill them outright, as evidenced by their executing the clerics Matías de Aresenaga in Chucuito, Félix Gisbert in Songo and Sebastían Limanchi in Guaqui. In La Paz, when Father Juan de la Buena Muerte was captured by the rebels when he ventured past the battle lines, instead of bringing him to Catari, he was "killed on the spot."
 Similarly, they killed the captive Franciscan Antonio Barriga without Catari’s permission as they believed he had cast a curse on them which resulted in a defeat in an engagement with the defenders of La Paz.
 The god of the Hispanics may have been down, but it was not out, and while Túpac Catari wanted to add it to his panoply of power, many of his followers wanted to destroy it.

Insurgent Divisions and Disintegration

Polarization among the Pueblos

Divisions among the Pueblos, and between them and other groups, preceded the Pueblo Revolt, and were even mentioned by Coronado as early as 1540. It is clear that “whether this intramural dissension resulted from competing generational, occupational or social factions, it evidently was endemic.”
 Despite widespread hatred of Hispanic oppression and the lure of a utopia, some Indians were reluctant to join the rebellion, fearing death or Hispanic retribution on their community. As in many exterminatory movements, the leadership utilized coercion to ensure compliance, and also to mitigate the schisms in native society. Inter-tribal, as well as intra-tribal divisions between generations, as well as between military leaders and medicine men, were made worse by the demographic catastrophe, famine and persistent attacks by nomadic Indians.

In planning the rebellion, Popé was said to have ordered that “the pueblo that failed to obey would be laid waste.”
 Threats did not ensure support for the rebellion, however, and it was opposed by the leaders of the Tano Indians, as well as that of the Pecos, San Cristóbal, San Marcos and La Cienega. It was the chiefs of the Tanos, San Marcos and La Cienega that tipped off Governor Otermín concerning the plot.
  When the insurgency broke out, some of those who opposed it were executed. Indicative of this was in the pueblo of San Felipe, the loyalist Indian Bartolomé Naranjo was asked by a group of rebels ““have you the courage to help the Indians and take part with them in killing the friars and Spaniards?” And he refused to accede to it…and having left him for a while they then secured him and in a perfidious and treacherous manner clubbed and killed him.”
 

During the entrada of 1681, one native reported to the Hispanics that “all of [the Indians] did not voluntarily revolt” and only participated “on account of the fear” they had of Popé who “communicates with the devil, and on that account they were afraid of him.”
 Coercion was not only used to plan and implement the rebellion, but continued once the Hispanics had been killed or run south. The rebel Pedro Naranjo testified that  “in order to terrorize the people into obedience …an order came from the three demons, spoken of by the said Popé, to the effect that any one who still carried in his heart the priests, governors and Spaniards, would show it in the dirt of his face and clothes worn by him, and that such should be punished; and that if they observed the commands of the aforesaid four nothing would be lacking to them.”
 As indicated above, Popé’s orders concerning cultivating crops introduced by the Hispanics as well as his tribute demands also became a source of discord.
 

Coercion could not stop the inter and intra-tribal conflicts which continued to afflict the pueblos and these were exacerbated by Popé’s autocratic style and centralizing tendencies, something which was incompatible with the traditionally  autonomous nature of Pueblo society.
 The Yuta Indians repeatedly attacked the Jemez, Taos, Picurís and the Tewas, and Alameda, Puaray, Sandía, San Felipe and Santo Domingo suffered numerous raids by the Apaches. This further fragmented the Pueblo society as entire communities increasingly abandoned their pueblos to relocate to places which offered greater security and sustenance.
 Such attacks eroded Pope’s, and later Tupatu’s, support, as “every time that the Apache enemy came they blamed the leaders of the revolt, saying [that after the uprising] they had lived in continual restlessness.

Apart from attacks by nomadic Indians, there was no shortage of intra-Pueblo conflicts. To the extent that there was unity among the Pueblos during their independent interlude, it at least partially reflected the fact that most Indians “stood in great fear” of their leaders, and in 1681 the younger warriors were especially opposed to any accommodation with the Hispanics.
 In addition, the Tiwas and Piros suffered many raids by the Tewas, Keres and Jemez Indians because they viewed the former as harboring Hispanic sympathies.
 During Popé’s rule the Keres, Taos and Pecos Indians fought with the Tewas and Tanos whom were led by Luis Tupatu.
 In December, 1681, Tanos, Tewas, Keres and Jemez Indians were preparing to attack Isleta and “were in arms to come and kill the people” there and seize their corn.
 As part of the plot, the rebel Pedro Naranjo had been sent there to urge the people of Isleta to send their youths to Taos in order to receive cattle so they could better endure the famine. When they were in Taos the plotters would assault Isleta and “kill all the old men who remained and capture the women and children in order to give them to the Apaches in recompense for their people whom the Spaniards had killed in the wars, so that they might make friends with them.”
 In addition, the young who had journeyed to Taos were also to be executed. The plan was in retribution for the failure of the inhabitants of Isleta to join the rebellion, although it was thwarted as Pedro Naranjo was captured by the Hispanics during the 1681 entrada.
 

By 1689, the residents of Acoma had abandoned their pueblo for the mountains as a result of recurring battles with the Indians of nearby Laguna.
 As we have seen, Tupatu ended up replacing Popé, and in 1688 when the latter came back to power he did so with the support of the Tewa pueblos but was rejected by many communities, including those of Jemez, Taos and Pecos, Cochiti, Santa Ana, Zía, San Felipe or Santo Domingo.
 When Popé died soon after and Tupatu reasserted control, he was unable to dominate or secure the support of Pecos, Keres, Jemez and Tanos Indians. His desire to punish them was part of the reason Tupatu was willing to enter into an alliance with Vargas in 1692. 

Tupatu may have been the most prominent, but was not the only, military leader willing to side with the Hispanics during Vargas’ reconquest of the region. Others included Bartolomé de Ojeda of Zia and Cristóbal Yope of San Lorenzo, who also saw an opportunity to dominate their native enemies.
 In September, 1692, when Vargas approached Santo Domingo they learned from a captured Indian that the Tewas and Tanos were “making war against them [and that they] celebrated the coming of the Spaniards and would help them go and kill Tewas.”
 In contrast, it appears that the medicine men saw little that they could gain from the reentry of Hispanics, and hence Catholicism, in the region.
 

Generational differences over how to deal with the Hispanic presence were also apparent in Pecos in the fall of 1692.There Vargas learned from a captive Indian woman captive that the younger natives “wanted neither to go see [Vargas] nor allow the older people of the pueblo” to do so, while many of the older Indians were willing to negotiate.
 Such was the discord that the younger braves were ready to kill off the elders.
 The Indians of Taos had upset many other communities due to their efforts to dominate them that in October, 1692, Vargas noted that the “Tewa, Tano and Picurís…have asked me to destroy these rebels [of Taos] once and for all and burn their pueblo.”
 The following year, in December of 1693, as Vargas prepared to retake Santa Fe, the Indians of Galisteo who had taken over the town were, like those of Pecos, divided over whether to give the town over to them or ”fight until all of the Spaniards are dead.”
 

The fear of Hispanic retribution which caused many communities to withdraw into the wild also caused discord. In January, 1694, large numbers of natives from San Ildefonso, Puguaque, Cuyamunque, Jacona, Tesuque, San Cristóbal, San Lorenzo and Santa Clara had retreated to the Mesilla de San Ildefonso, anticipating an attack by Vargas’s forces. Learning of the offer of a pardon, many were eager to take advantage of it given “what they were suffering and what they could expect of a crude and drawn out war.”
 Their leaders, however, “fearing what they deserved …threatened them through all means.”

After Vargas had reestablished the Hispanic presence in the region, plots by the Indians to rebel continued and caused further division. Among the Pecos there was an uprising planned for August of 1695, but only “half” of the community supported it, and the next year the leaders of the plot were executed by others in the community.
 In 1696 a rebellion erupted, but not on the scale of that of 1680.
 Part of the reason was factionalism. For example, in San Cristóbal  “the leaders of this treachery silenced…and chided” those who opposed it.
 In Nambé, the rebels killed an Indian “because he was a friend of the Spaniards, knew how to speak Castilian, and reported what they were dealing with in their conversations and meetings.”
 Also like the rebellion of 1680, coercion played a role in 1696. Miguel Saxete, a Tewa captive of the Hispanics, testified that on the night of the rebellion in San Juan, the insurgent leader Juan Griego, who was “greatly feared and obeyed” had insisted that “Everyone in all the pueblos was going to rise up that night and kill all the religious and Spaniards, and they had to do the same thing.”
 

The lure of a utopia promised by a charismatic leader inspired many Indians to revolt, and the nativistic and genocidal endeavor was successful in eliminating the Hispanic presence in the Pueblo region. Popé’s inability to deliver on his promises, and the increasing reliance on coercion led not to the cohesion he and Tupatu sought but rather to the resurgence of the traditional autonomy of the Pueblos. Instead of a utopia, the natives found famine, rivalry, attacks, death and disease, all of which facilitated the reascendance of the Hispanics. 

Insurgent Divisions During the Great Rebellion

Like those in New Mexico, the rebel leaders in Peru and Upper Peru contended with numerous divisions among their forces. This underscores the role of antinomy, or an apparent contradiction of equally valid principles or conclusions, in the uprising. While many rebels saw the rebellion as the first chapter of realizing their eschatological dreams, others were reluctant rebels who joined only as a result of deceit or, if that failed, conscription.

Deception proved to be an important tool in getting the insurgency underway, and both Túpac Amaru and Tomás Catari claimed to be implementing the orders of Charles III respective to ending the abuses of royal officials and clerics. Rebellion thus became an act of loyalism. When Tomás Catari made it back to Macha after meeting with Viceroy Vertíz in Buenos Aires, he claimed to benefit from a decree which appointed him curaca of Macha and also reduced tribute levels. Other natives believed that Catari had journeyed to Spain where he met with King Charles III, however it is unclear if he made such assertions.
 What is more important than what Catari claimed is what people believed, and distance often led to exaggeration. In Chayanta, many rebels believed that Catari had prevailed upon the king not only to affirm him as curaca of Macha, but empowered him to appoint other curacas and to abolish reparto and mita.
 In this context, those who did not obey were themselves “rebels,” and often were executed. Although Catari had not gone to Spain, he did write the king in November, 1780, pleading for a pardon for both himself and his followers, for the abolition of the reparto, and asserting that the Audiencia, or royal court with executive powers, of La Plata and "other Spaniard and Mestizo" leaders were the ones who had betrayed the royal interest.
 In his confession, Dámaso Catari, also stated that he knew that there had been no royal orders issued concerning the reduction of tribute.

Like Tomás Catari, Túpac Amaru began the rebellion claiming that he was executing Corregidor Arriaga under royal orders and continued to make such assertions for several weeks, often issuing edicts in the Spanish king’s name. Likewise, Andrés and Diego Túpac Amaru made similar claims when ordering the abolition of the mita, reparto and numerous taxes.
 Even Túpac Catari claimed that he had obtained and was implementing the supposed royal order issued to Tomás Catari that ended repartos and taxes.
 While the widespread use of deception suggests that many Indians did not want to commit treason, for those who would not join the rebellion voluntarily, through deceit or otherwise, the leadership relied heavily on coercion.

A recruiter for Tomás Catari in Chayanta, Tomás Coca, routinely press- ganged people who were capable of fighting but had not volunteered to do so.
 Supporters of Tomás Catari in Colcha expressed their readiness to execute and torch the homes of those who failed to join the rebellion. As one Hispanic there noted, the insurgents were “killing and sacking the...Indians who did not join them.”
 Similarly, Carlos Pacaja’s success in gathering over 1,000 Indians for Nicolás Catari in the area of Pintatora and Ocuri was at least partially attributable to threatening people with death if they did not join.
 For the siege of La Plata, Dámaso Catari and Antonio Cruz utilized forced induction for both Indians and Mestizos.
 Death threats were also employed to secure compliance with other rebel orders. In Chayanta, Tiburcio Rios, José Roque and Domingo Lope threatened to kill anyone who paid tribute or ecclesiastical dues.

Some people refused to be conscripted, and in the regions of Yura, Potolo, Moromoro, Macha and other places in Upper Peru, many were killed for it.
 In gathering forces in Yura, the insurgent Ramón Paca used a supposed order from Túpac Amaru commanding that “those that don’t rebel…be finished off,” while in Tomabe, Dámaso Catari decreed death to those who were able to fight and did not report to Macha.
 In San Pedro de Buenavista, Simón Castillo called for the death of those who failed to support the insurgency, while in Chocaya Pedro de la Cruz Condori promised that those who did not join "would experience rigorous punishment.”
 Another rebel in Chocaya, Augustín Vicanio, also promised to kill “all those who excuse themselves from the rebellion [which was] in the service of their King Tupamaru.”
 When rebels of Challapata invaded the village of Tinquipaya, they told the natives there that they too must join, “if not they will be lost.”
 

Not surprisingly, Túpac Catari also relied heavily on conscription. In the region of Sicasica he "ordered with capital punishment [that the residents] leave to the...city of La Paz to destroy it and devour all of its residents.”
 In another edict there he decreed that "plebian Indians and Creoles" between the age of fourteen and seventy to come to El Alto or be killed.
 

Túpac Catari also authorized his subordinates to "behead and hang," or condemn "to gallows and knife," those who failed to obey them.
 In his confession, the rebel Nicolás Ramírez stated that Túpac Catari often employed ”rigor and threats” to augment his forces.
 While conscription could build forces, it also created resentment. As the priest Matías de la Borda, who was held captive by the rebels in El Alto, noted, many of the Indians under Túpac Catari were “truly...exasperated with full knowledge of the cactus patch in which he had stuck them.”
 

An edict attributed to Túpac Amaru in Chayanta promised that to “those who were rebels [against the Inca] he would show his rigor and those who were humble he would reward.”
 It is not clear if the Inca actually issued the order, however it is very similar in phrase and tone to ones he did write.

Another decree attributed to the Inca, this one in Chichas, promised that those who opposed the rebellion would "experience their ruin, converting my gentleness into fury [and] reducing this province into ashes.”
 Andrés and Diego Túpac Amaru also relied on forced induction. In Pacajes, Sicasica and other provinces, Andrés commanded that all "Indians from seven years old and up [be] put...in a body of militia."
 Likewise, Diego ordered that his followers "punish and behead" those demonstrating "the least resistance or repugnance" to his edicts.
 Implicit in conscription was active engagement in the rebellion. In the town of Aymaia, not far from San Pedro de Buenavista, an Indian who was only watching as other rebels beat the local priest to death was himself clubbed by an insurgent who asked  “why don't you help?”
 Similarly, the insurgent Manuel Espinoza, in the village of Guanachaca, was also beaten by other rebels because he had not killed any Hispanics.
 

Given that many rebels who were captured by the Hispanics were killed, one would expect many to claim that they had been forced to join the rebellion. Some did, such as Lope Fernández and Ubaldo Dávila in Chichas, along with others who participated in the attacks on Arque and San Pedro de Buenavista.
 Such claims were sometimes believed by royal authorities. For example, the Viceroy of Peru, Augustín de Jáuregui, recognized the role of conscription in the forces of Túpac Amaru, while in the area of La Paz, Commandant Reseguín also acknowledged that many Indians only obeyed Túpac Catari  because they were “fearful of the fury of his inhumanity.”
 

In many of the confessions examined in this study, however, the prisoners did not claim to have been conscripted.
 

Much like their predecessors in New Mexico, the insurgents in Peru and Upper Peru were also beset by generational and status differences. When Corregidor Alós was held captive by rebels seeking the release and confirmation of Tomás Catari as curaca of Macha, Alós noted that the more senior Indians, in age and status, had reservations about holding him responsible for Catari’s troubles and urged that Alós be released.
 Generally, the elder and higher ranking members of the indigenous hierarchy were more conservative than those who were younger and of lower status.
 

Other internal conflicts which plagued the rebels concerned what to do with curacas who lacked the support of their communities. Exemplary in this regard was when in September, 1780, insurgents in Macha argued over the fate of the curaca of Moscari, Florencio Lupa, whom had been brought as a captive to Macha. With Tomás Catari’s blessing, the village priest Gregorio Josef de Merlos had requested that Lupa be handed over to him and spared. This sparked quite some debate among the rebels who had custody of him, with some rebels willing to accede to the request and others not.  In a short period, Merlos gained custody of Lupa, lost it, then regained it again before the rebels finally took Lupa away, marched him to a hilltop, and excised his heart.
 Similar efforts by Merlos to spare curacas, often with the support of  Tomás Catari, brought to the surface divisions between rebels concerning the scope of the rebellion.
 

Previous frictions between Indian groups and individuals also surfaced during the insurgency, as did conflicts concerning the division of booty. During the Indian occupation of Oruro, most of the nineteen insurgents who perished did so at the hands of other rebels as a result of "robberies and resentments.”
 Once they had been ousted from the town, rebels in Paria were about to "finish off one another due to the differences that have been caused by the distribution of lands and ranches ceded by those of Oruro.”
 The rebellion also served as an opportunity to settle old scores, and as one contemporary wrote, insurgents in Chayanta often fought "like dogs and cats” among themselves.
 After a rebel defeat during the siege of Oruro, many begged the Hispanics there for pardon, while others from Sorasora sought peace because they "were afraid of dying at the hands of the Challapata” Indians.
  

As the tide of rebellion began to turn against the Indians, royalist amnesties fell upon increasingly receptive ears. The offer of pardon for rank and file rebels in Upper Peru was announced as early as September 28, 1780, and remained in force during the uprising. In addition to swearing allegiance to crown and cross and returning to their previous occupations, erstwhile rebels were expected to turn in the ringleaders.
 Many did so, and leaders such as  Túpac Amaru, Dámaso and Nicolás Catari, Túpac Catari, Santos Mamani and Simón Castillo were all turned in by those whom they had commanded.
 The widespread use of deceit and conscription by insurgent leaders had not only led to desertions but also prepared the ground for their eventual defeat.
 As the royalists regained control of Cochabamba province, they encountered natives "on bended knees asking pardon for their excesses.”
  Similar events played out throughout the area engulfed by the rebellion, as many natives preferred the relative certainty of a pardon to the relative uncertainty of resurrection.
 

The insurgents were also beset by ideological schisms. Throughout the rebellion, those who willingly joined sought native rule and the end of Hispanics and most of their culture, tribute, repartos, the mita, church dues, and to varying degrees, Catholicism. Implicit in this was the regaining by Indians of lands lost through conquest and encroachment, the reascendance of native rites and beliefs, and the appropriation of many of the material goods of their enemies. While rebel actions were clearly and consistently directed towards these aims, they were not shared by either Tomás Catari or Túpac Amaru.

Despite their efforts to foment cohesion among the rebels, as the insurgency spread it quickly took on a life of its own and Túpac Amaru and Túpac Catari became increasingly nominal to the process.
 After his confirmation as curaca of Macha, Tomás Catari appeared to be seeking to avoid aggravating the conflict. While he did order some curacas ousted and others brought to Macha, to the repeated disappointment of his followers he often supported the efforts of Father Merlos to spare them from death.
 While he did unilaterally decree a reduction of tribute levels by about a third, this would not have been deleterious to receipts in the royal treasury as the amount of the reduction was what was being taken by corrupt officials. Tomás Catari did not call upon his followers to cease paying all tribute, and while he did call for an end to the reparto, he indicated to crown authorities that he would strive to see that Indians paid taxes and served the mita. Furthermore, he did not call for a redistribution of Hispanic lands, an end to Catholicism, or the extermination of non-Indians. He was in the end a reformist whose followers used his name and appeal to further their own more radical, revolutionary and exterminatory goals.

Much like Tomás Catari, Túpac Amaru was considerably more conservative than his supporters. Rather than the extermination of non-Indians, he called for the death only of Spaniards, and worked to create a multi-ethnic front of Indians, Negroes, Mestizos and Creoles. His efforts to gather Creole support included assurances that those who supported him would keep their lands, and his attempts to stop the looting of Creole interests cost him considerable support among the rank and file of rebels.
 Although he did seek an end to the reparto and to corregidores, his vision of native rule, with him as king, included the continuance of tribute, church dues and even the royal fifth on mineral extraction.
 His deeply rooted Catholic beliefs also undermined his support among rebels. Jesuit educated, the Inca routinely attended mass during the rebellion, while his followers sought the expulsion of priests from rebel areas.
 The fact that his inner circle lacked Indians and instead was composed of kin, Mestizos such as himself, and Creoles both reflected and contributed to his isolation.
 The capture and death of Túpac Amaru and Tomás Catari led not only to the rise of leaders such as Dámaso and Nicolás Catari, Miguel Bastidas, and Andrés and Diego Túpac Amaru, but a closer alignment between leaders and followers.

The rise of Túpac Catari was no doubt facilitated by his exterminatory brand of millennialism which reflected that of many of his followers. Like most of them he was of humble origins and sought the wholesale elimination of Hispanics and much of their culture. His efforts to dominate as opposed to eliminate Catholicism appear to have caused friction with his followers, who often refused last rites upon execution and often "exceeded in fulfilling his orders.”
  

Conclusion

Charismatic leadership was vital to the planning, prosecution, and in the case of New Mexico, success, of the rebellions studied here. In all cases, the leaders either claimed or had imputed to them, supernatural guidance, support and protection in their effort to create a heaven on earth free from the oppression that they knew so well. The rise and appeal of leaders of the Great Rebellion was also facilitated by the Andean cyclical concept of time and a vibrant prophetic and eschatological tradition concerning the inevitable and divinely-ordained return of native rule in the region. In practice both rebellions were exterminatory in that they had as their object the total or practical elimination of a people, ethnically or racially defined, class, group, culture, belief system or language. Not only did rebel actions in the field demonstrate this, but so did their statements. Furthermore, the continued presence of Hispanics in both regions was antithetical to the nativist objectives of the masses. While leaders such as Popé and Túpac Catari embraced extermination as a means to the promised land, Túpac Amaru sought to limit it only to those born in Spain, and Tomás Catari endeavored to inhibit such tendencies among his supporters. 

Leadership not only was critical in spawning the rebellions, but over time it resulted in divisions among the insurgent forces. Popé’s imitation of Hispanic practices such as heavy tribute demands and his insistence on being received as had the Spanish governors, in addition to his efforts to centralize power, served as a catalyst for the return to the pueblo tradition of autonomy. Tupatu’s subsequent efforts to consolidate authority were also thwarted by this tradition as many towns refused to acknowledge him. In Peru and Upper Peru, Túpac Amaru’s and Tomás Catari’s conservatism resulted in their being nominal leaders outside of the areas of their immediate command, and the rebellion quickly escaped their grasp. The use of deceit and conscription by those with exterminatory objectives also planted the seeds of the destruction of the rebel enterprise, especially as the Hispanics gained the upper hand. The insurgency was also weakened as it became a theater for the expression of longstanding resentments between individuals and communities. In the end it was such divisions among the natives which enabled the Hispanics to, sooner or later, return to dominance.
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