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ABSTRACT
This paper argues that the persecution of Spanish Jews and New Christians during the fifteenth century constitute an ideological genocide. The author argues this by presenting evidence illustrating how the persecution of these two groups is characteristic of measures taken against victim groups in ideological genocides. This argument is based on the definition and descriptions of ideological genocide propounded in Chalk and Jonassohn’s The History and Sociology of Genocide. The author also supplements the theoretical framework of the argument by including auxiliary descriptions offered by other scholars of genocide presented in Chalk and Jonassohn’s work. The paper includes the United Nations Convention on the Prevention and Punishment of the Crime of Genocide to illustrate that the actions of the Spanish Monarchy were in violation of the modern legal definition of genocide and therefore can be found culpable of genocide within the parameters of its argument. The paper opens its argument by illustrating why the motives of the Spanish Crown in persecuting the Jews and conversos were ideological. The paper then goes on to explain how the several elements of persecution and discrimination of Jews and conversos in Spain during the fifteenth century amount to ideological genocide. The author identifies propaganda, discriminatory and restrictive legislation, the actions of the Consejo de la Suprema y General Inquisicion and the expulsion of Jews in 1492 as examples of ideologically motivated persecution. The author concludes that the Spanish Monarchs were guilty of complicity in genocide.
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1. INTRODUCTION: IDEOLOGICAL GENOCIDE IN 15TH 

CENTURY SPAIN


The expulsion of the Jews from Spain in 1492 was not an isolated episode of persecution against Spanish Jews. It was as this paper will illustrate the culmination of a campaign of discrimination against Spanish Jewry and New Christians initiated at the end of the fourteenth century. This campaign of persecution became a focused ideological instrument under Ferdinand I and Isabella, the ‘Catholic Monarchs’, as an attempt to consolidate their authority and legitimize their rule over the newly unified Spanish kingdoms. This paper, will argue that the principles and practices of this operation were characteristic of ideologically motivated genocide. Specifically this paper will argue that that the disappearance of Spanish Jewry through expulsion from Spain can be understood as an ideological genocide, and that the discrimination against Jews and New Christians in Spain during the fifteenth century were elements of that genocide. 


Drawing on the definition of ideological genocide put forward by Chalk and Jonassohn, supported by the theses of Melson and Larner and the United Nations Convention on the Prevention and Punishment of the Crime of Genocide  this paper will illustrate how the methods and forms of persecution that targeted the Jews and conversos during the fifteenth century are consistent with the description of ideologically motivated discrimination. In doing so, it will discuss why the harassment of Jews and conversos was based on political practicality.  To further support the notion of ideological genocide, this paper will also demonstrate why the expulsion of Spain’s Jews in 1492 is also consistent with the characteristics of ideological genocide. By viewing all of these elements within the theoretical framework set out below, this paper will argue that the persecution suffered by Spanish Jews and New Christiand – also known as conversos or Marranos – in the fifteenth century amounts to a case of ideological genocide.
2. REVIEW: RELEVANT LITERATURE ON IDEOLOGICAL GENOCIDE


To understand how this paper rationalizes that the Spanish Monarchy initiated a genocide of Iberian Jews in the late fifteenth century, it is important to outline the theoretical parameters of this argument. There are several relevant definitions and typologies that can be useful in this discussion, however the best overall description of ideological genocide is offered by Chalk and Jonassohn. Additionally a review of the United Nations Convention on the Prevention and Punishment of the Crime of Genocide will help to illustrate that Ferdinand II and Isabella’s actions fall within the modern, internationally recognized, legal definition of genocide. This is significant because that document was formulated with an emphasis on examples from the 20th century which, what Chalk and Jonassohn term indicate are generally ideologically motivated
.


Chalk and Jonassohn broadly define genocide as “a form of one-sided mass killing in which a state or other authority intends to destroy a group, as that group and membership in it are defined by the perpetrator”.
 In addition to their definition, Chalk and Jonassohn have also developed a four part typology of genocide which three types are relevant to this discussion. The three types of genocide which apply to the case of fifteenth century Spanish Jews are: to eliminate a real or potential threat; to spread terror among real or potential enemies; and (most relevant to this argument) to implement a belief, theory or ideology.
 In an ideological genocide, the victims are citizens of the perpetrator state
 but are targeted because they are not integrated equally into that state or society.
 This is normally due to a campaign of vilification and dehumanization pursued by the perpetrator.
 The perception of a victim group as beyond the responsibility of the larger society makes persecution of this group, generally by torture, forced confessions and guilt by association, easier to justify.
 Additionally, in an ideological genocide the victim group is often segregated and later transported to a separate location to be killed.
  

Historical research has shown that cases of ideological genocide often have negative consequences for the perpetrator because it generally entails tremendous costs on the state in political, economic and developmental terms (although oftentimes individuals will profit from this process).
 This cost is a byproduct of the perpetrator’s attempt to actualize its belief, theory or ideology which, in these cases, is generally associated with nationalist ideologies centered on the ideal of hegemony within a political unit. The attempt to achieve this actualization generally involves exacerbating existing tensions or conflicts among different language, ethnic, religious or racial groups within the population.
 Additionally, ideological genocides also legitimize a new regime that is trying to consolidate its authority over a refractory population by making an example of an especially vulnerable group.

It is interesting to note that several other scholars of genocide have identified similar characteristics in their definitions of genocide. Robert Melson identifies a victim group arc followed in ideological genocides. Melson theorizes that the victimized, barely-tolerated minority group experiences progress and benefits economically, socially, culturally and politically for a period of time prior to the genocide. As a result the minority comes to be identified with the enemies of the larger society either in geographical or ideological terms. This is exacerbated by a series of political or military crises experienced by the larger society which “undermines their [the perpetrator’s] security and worldview” and leads to open persecution of the victim group.

Finally, since the UN Convention on Genocide (herein referred to as the UNCPPCG) is the measure by which all crimes against humanity are currently held up to, it is pertinent to briefly enumerate what the Convention classifies as an act of genocide. The UNCPPCG identifies genocide as:

killing members of a group; causing serious or bodily harm to members of the group; deliberately inflicting on members of the group conditions of life calculated to bring about its physical destruction in whole or in part; imposing measures intended to prevent births within the group; forcibly transferring children of the group to another group.

This description of genocidal behavior, in addition to the aforementioned characteristics of genocide, will form the theoretical parameters to argue that the persecution of Spain’s Jewry during the consolidation period following the end the Christian Reconquista, amounts to an ideological genocide.

3. IDEOLOGY: MOTIVES BEHIND CHRISTIAN PERSECUTION OF JEWS AND NEW CHRISTIANS IN 15TH CENTURY SPAIN


The reasons for anti-Semitism and anti-converso sentiment in fifteenth century Spain are varied. Politics was a key factor in the persecution of the Spanish Jews and conversos but there were also economic and social resentments from the Spanish population towards Jews and conversos which created an environment that allowed state led persecution to occur unhindered. This section will describe how these factors created the conditions that allowed for the persecution of Jews and conversos during the Inquisition period. It will also describe how the subsequent maltreatment of the Jewish exiles from Spain after 1492 constitutes an ideological genocide.


In order to classify the events of the late fifteenth century in Spain as an ideological genocide, it is necessary to understand the intent of the Spanish Monarchs’ persecution of Jews and conversos. With the marriage of Ferdinand II of Aragon and Isabella I of Castile and their subsequent ascensions to the thrones of their respective kingdoms, the country of Spain was united for the first time under one monarchy, with the exception of Moorish held Granada (which would come under their control in 1492).
 The Monarchs now had to consolidate their authority and legitimize their rule over a multi-religious (Christians, Muslim and Jews) and multi-national (Aragonese, Castilian, Valencian, Catalonians Navarrean and Guipuzcoan) population that had never viewed itself as a single Spanish national entity. The nearly successful 1475 invasion by the Portuguese King Afonso V, intended to install Henry IV’s (Isabella’s predecessor) illegitimate daughter Juana (known as Beltraneja) on the Castilian throne also served to exacerbate the dynastic divisions within the Kingdom of Castile.
 This is a significant event because it also represents the kind of military crisis described by Melson as a condition for ideological genocide. This is because Afonso’s invasion threatened the legitimacy of Ferdinand and Isabella and as such, would have illustrated to the Monarchs the need for a consolidation program.  With such a diverse and divisive population the Spanish Crown needed an ideology that would be able to unite the whole Iberian Peninsula under their rule; they found this ideology in Catholicism. By couching this identification in religious terms, Ferdinand and Isabella were then able to identify the rumored recalcitrant conversos and by extension the Jews of Spain as an internal threat to the unity of their realms.

With the identification of a subversive and dangerous group to Catholicism and therefore the monarchy’s authority, the Monarchy was able to pursue a campaign of harassment to root out those who undermined the faith and as described above, the Crown.
 Through the Inquisition and other forms of state sponsored persecution the Crown was thus able to rally the Spanish people by uniting them against the heretical crypto-Jews and their Jewish co-conspirators. Beinart expands on this idea by stating that:

In a state without political unity, the task of religion was to express unity, especially since there was no clear separation of religion from the state. On the contrary, mutual co-operation between religion and the state helped create national unity, which the recidivism of the conversos and the existence of the Jews themselves appeared to impede.

The Savoyan conservative thinker Joseph de Maistre reiterated this idea when he identified the Inquisition as a means of guarding against crimes, such as heresy, that negatively affect the state’s “national morals and religion”.
 He also justifies the persecution of open Jews during this period when he claims that they were a separate national entity within the Spanish nation and therefore a threat to Catholic hegemony in Spain. 
 De Maistre also supports the idea that the Inquisition implicitly couched its political goals in religious terms when he states that it was a political instrument in maintaining national unity through religion and therefore domestic stability.
 It can be concluded therefore that “the royal plan for solving the problem of faith in the state”
 was actually really intended to solve the problem of unity and loyalty in the state.


This plan was able to target the conversos and Jews of Spain because they were already resented by the larger society. This was due largely to the creation of a Christian underclass, comprised of Jews who had converted to Christianity in the pogroms of 1391 and 1412. These New Christians, also known as conversos, quickly entered into economic activities that were barred to Jews and consequently were seen by Old Christians as impediments to their livelihoods.
 Additionally, New Christians and Jews held important positions in both the secular and ecclesiastical hierarchies throughout Spain, causing anti-Semitic sentiments to emerge even before the ascension of Ferdinand and Isabella in 1474.
 

This long simmering resentment can be discerned from both the Jewish and Christian perspectives of the period. In Andrés Bernaldez’s contemporary account of the period he explains that the New Christians held high positions in the Spanish government and hierarchy and had amassed great wealth in very little time. He describes these conversos as “ostentatious”, “presumptuous”, cunning and deceitful, arrogant and as lazy weaklings,
 which illustrates the contempt that the Old Christians held for the rapidly rising conversos. The Jews of this period were also aware of their reputation, as exemplified in Solomon Ibn Verga’s explanation of the persecution against them. Ibn Verga lists among other causes, the “coveting” of non-Jewish women by Jewish men, that Jews had established monopolies in certain markets and that some Jews were now aspiring “to be lords over the non-Jews.”
 This domination of a Christian majority and integration into the wider society of an underclass minority (both Jews and New Christians) would have doubtless caused tension between the groups in Spanish Society. By showing that both groups were defenseless minorities that could be identified as the antithesis of the Spanish national myth and a threat to the authority of the Spanish Monarchy, the above evidence illustrates that the Jews and conversos offered an easy and likely target for the attack from the Crown’s consolidation and legitimization campaign. It is also important to note that the legitimacy of the Ferdinand and Isabella’s rule was challenged militarily at the outset of their reign. As a result the persecution of Jews and New Christians can be seen as their attempt to reinforce their legitimacy by adopting a religious purpose for their sovereignty. 

4. PERSECUTION: PRE-EXPULSION HARASSMENT OF JEWS AND NEW CHRISTIANS

As described in the discussion of the characteristics of ideological genocides, there are several methods of harassment of the victim group that the perpetrator will pursue in addition to outright killing. These forms of persecution help to vilify and dehumanize the victims in order to widen the perceived dichotomy between the larger society and the victim group. The discrimination of Jews and conversos, undertaken by the Spanish government and Catholic Church was conducted through three broad categories that this paper has identified as propaganda, legal restrictions and the Inquisition. 


Propagandizing against Jews and New Christians appears to have been prosecuted mostly by Church authorities and other people not directly involved with the Monarchy. This prepared Spain for the official government discrimination against Jews that would culminate in Ferdinand and Isabella’s reign. For many years prior to the establishment of the Inquisition, anti-Jewish propaganda had propounded that the Jews had been instrumental in the Muslim conquest of Spain in 711. With the mass conversion of many Jews at the end of the fourteenth century, the New Christians were feared to have the same potential.
 This idea was further propagated by Marcos García de Mora in his anti-converso work The Memorial and the Petition of the Rebels of Toledo both written in 1449. These documents claimed that Marranos had converted willingly to Christianity with the malicious intent of bringing Catholicsm down from within.
 This had the double effect of demonizing the Marranos and erasing the collective Christian memory of the coerced conversions. It also relieved the Old Christians of responsibility for the creation of the New Christian menace.
 

The Marranos were seen to be co-conspirators with the Jews in this mission. Through works such as Fortalitium Fidei by the Franciscan agitator Alfonso de Espina, the belief spread through Spain during the fifteenth century that the Jews and conversos were continuously perpetrating evil cruelties against Old Christians.
 The effectiveness of this propaganda can be seen through the highly publicized November 1491 trial of El Niño de la Guardia (‘The Child of La Guardia’) which helped to convince the Christian population of a widespread Jewish-Marrano plot to overthrow the Catholic Church.
 The trial also helped convince Spanish Christians of the necessity to expel the Jews from Spain four months later when the edict of Expulsion was declared. 
 This shows how Jews had become a feared group, “a by-word and an object of satire”
 within Spanish society. It also illustrates how the propaganda of anti-converso elements throughout the century had conditioned the Christian populace to accept such preposterous claims.

In addition to the vilification of Jews and conversos during the fifteenth century, discriminatory legislation was passed that further restricted the lives of Spain’s Jews. The 1476 Cortes in Castile obliged Jews to wear a red badge, prohibited them from wearing certain clothing such as silk stockings and somewhat restricted their ability to lend money at interest to Christians.
 Additionally, from 1477 to 1480 the Crown began to segregate the Jews from the rest of the population so as not to influence the New Christians. The 1480 decision of the Cortes of Toledo explicitly expressed the government’s policy on segregation by declaring that “great damage and unpleasantness” was caused by interaction between Jews and Christians.
 In the process of segregation, it attempted to further restrict Jews’ ability to pursue a livelihood by voiding Christian debts to Jews and prohibiting them from economic activities outside of the Jewish quarter.
 In addition, when the conquest of Granada was initiated in 1482, a heavy war tax was levied on the Jewish communities because Jews were not allowed to bear arms.
 

It can be argued that these restrictions were probably enacted in order to make life so difficult for the Jews that they would convert to Christianity, illustrating how the Crown was attempting to create religious hegemony within its domains. Additionally, Beinart claims that by segregating the Jews, the Crown further legitimized itself because it “succeeded in uniting the will of the church, the representatives of the cities, and the nobility, making itself the agent of the entire Christian community.”

The Inquisitional tribunals established in 1480 can be seen as the refinement of the Ferdinand and Isabella’s discriminatory procedures against the conversos and by association, the Jews of Spain. The centralization of that body under the Crown with the creation of the Consejo de la Suprema y General Inquisicion (the Suprema) indicates that the Crown recognized the usefulness of the tribunal in creating and maintaining unity and centralization of their authority in their recently united realms. This idea is reinforced by Ramón Carande who stated that “the Inquisition – a single one in the kingdoms of the two crowns – is, in domestic policy, irrefutable testimony of unity and centralization.”
 This is of particular significance to this argument because it serves to further the idea that the Inquisition was an instrument of harassment in the state led persecution of its perceived enemies: Spanish Jews and New Christians.

It can also be argued that the Suprema was characteristic of an instrument of an ideological genocide because it made use of torture, forced confessions and guilt by association. This is illustrated by the Suprema’s double use of the Edicts of Grace as a net to catch unrepentant Judaizers and a means of sustaining itself through its invented necessity. During the periods of grace the Inquisitors would declare upon its establishment in a new region many converse – as many as 15 000 in Seville according to one source
 – would confess to small infractions of Catholic orthodoxy in order to avoid trouble later. This tactic allowed the Suprema to prosecute those conversos named by New Christians who responded to the Edicts of Grace while creating a database of names that could be revisited if the tribunal ever had to justify its existence.
 Using these tactics, the Suprema could continue to hunt enemies of the state – however they may have been defined – indefinitely.

Also of important to this argument is the fact that the Suprema used torture to extract confessions from both conversos and Jews.
 Indeed, the historian Benzion Netanyahu supports another of the Chalk-Jonassohn criterion of ideological genocide when he claims that “the Spanish Inquisition was a cause of Spain’s cultural regression and decline.”
 With this in mind, the Suprema can be considered as an instrument of ideological persecution, along with the previously discussed methods of discrimination against Jews and conversos. It is reasonable therefore to suggest that they are indicative of a campaign that would almost inevitably culminate in a large scale annihilation of Jews in some form. The next section will argue that this occurred due to the expulsion of the Jews from Spain in 1492, and as such, this persecution can be considered part of a genocidal program, initiated by the Spanish Crown.

5. EXPUSLION: IDEOLOGICAL & GENOCIDAL CHARACTERISTICS

The expulsion of the Jews from Spain in 1492 is the best example of an attempt at a wholesale annihilation of Spanish Jewry by the Crown. The expulsion serves as an example of a state led attempt at Jewish extermination because it resulted in mass conversions of Jews to Christianity within Spain, and large-scale death of the exiles outside of Spain. This section will demonstrate how the expulsion fits into the theoretical framework of ideological genocide by explaining why the Jews were targeted for expulsion and the negative consequences of the expulsion on Spanish society. 


An examination of the wording of the Edict of Expulsion promulgated by Ferdinand and Isabella illustrates how the Edict served as a statement of ideology for the ‘Catholic Monarchs’. By explicitly identifying the cause for the damage to Catholic hegemony in Spain as “the communication between the Christians and the Jews”
 the Edict reiterates the Crown’s belief that such hegemony was the way in which the Crown legitimized itself and created pan-Spanish unity. The Monarchs further identified the Jews as a threat to the state by affirming their responsibility as sovereigns to expel the Jews.
 Specifically, the Crown stated that by that by expelling the Jews they were ensuring that “there may be no place for further offence against our holy faith”
 – or in other words, their hegemonic Catholic state. 


The expulsion itself led to the disappearance of the Jewish community in Spain, which had been the largest Diaspora up to that point. The complete loss of Spanish Jewry is evident in a contemporary Jewish source that states that “the two hundred seventy and seven holy communities…which once lived in Castile… [were] all destroyed in a single instant.”
 The annihilation of Spain’s Jews is also exemplified in an elegy delivered by a Spanish Rabbi who survived the expulsion:

Thus we came to the kingdom of Tlemcen, about 12,000 souls. From the people here at that time, about three thousand people died in great distress. The remainder went about naked, without clothing, in the streets and the marketplaces. The Jews roamed outside, clinging to the trash-heaps. Famine grabbed them in that year, because we were walled off [from sustenance]. Many would not take it any more and returned to the kingdom of Castile and converted their honor. Likewise, this occurred to those who came to the kingdom of Portugal and the kingdom of Fez, and it was the same wherever one went…



As such this passage further supports the argument that the expulsion can be understood an instrument of genocide by illustrating that the exile imposed conditions of life on the Jews that were so unbearable. These conditions led to the destruction of a large part Spanish Jewry through both death and conversion to Christianity and therefore violated Article II, Section (c) of the UNCPPCG. In this way, it reinforces the primary premise of this paper, that persecution against the Jews of Spain in the fifteenth century violated the modern, internationally recognized legal definition of genocide.
  

A further example that the expulsion of the Jews from Spain was a form of genocide can be found in the actions of King João II of Portugal. In 1493 he forcibly took the children of the exiled Spanish Jews and sent them to the Island of São Tomé “so that by being separated from the parents and their doctrines…they should become better Christians”.
 This kind of behavior is explicitly categorized as an act of genocide in Article II, section (e) of the UNCPPCG.
 It is important to note that while neither this forced removal of Jewish children from the community, nor the large-scale killing of Jews was perpetrated by the Spanish Crown, it can nonetheless be conceived as complicit in genocide under Article III, Section (e) of the UNCPPCG (the forcible removal of children from the group).
 Specifically, it can be argued that by expelling the Jews, the Spanish Monarchy was not only willingly exposing the Jews to extremely harsh conditions of life, but setting the example for other countries to follow suit. This was the case in Portugal which ended up expelling all of the Jews within the Kingdom in 1497.
   


 An integral characteristic common among victims of ideological genocides as propounded by Larner in the Chalk-Jonassohn overview is that the victimized group is generally vulnerable for a number of reasons.
 The Jews in in Spain fit this criterion, as they were a highly vulnerable minority at the time preceding and of the expulsion. This was a fact that even they themselves recognized, as made evident by Solomon Ibn Verga in his work Shevet Yehuda.
 Their vulnerability can be supported by a comparison between perceptions of Spanish Jews and Moors during the expulsion period. Neither the Jews of Spain nor Jews in the Diaspora could retaliate against Christians outside of Spain. But this was not the case for the Moors. Indeed, this fear of revenge on Christians living Muslim lands is why the Moors were not included in the 1492 Edict. 
 Also importance to this part of the discussion is that most Christians in Spain saw the Muslims as an external threat that was alleviated with the conquest of Granada in 1492. This left only the internal danger of the Jews to be addressed,
 a position which only served to increase their vulnerable position in Spain.


Finally, to illustrate that the expulsion was the culmination of an ideological genocide of Spanish Jewry it is pertinent to highlight the negative effects that the expulsion had on Spanish society. According to Chalk and Jonassohn, the impact on the perpetrator is a key characteristic of whether a suspected genocide has been perpetrated with ideological motives. Policies of the Crown that prohibited Jews from taking silver and gold out of the country
 and obligated the exiled Jews to leave their best land to the Crown in lieu of taxes, either speculative or outstanding
 indicates that the Monarchy both predicted a potential monetary shortage with the loss of a population that held a proportionally large amount of wealth and tried to avoid this consequence. The argument for ideological genocide is further supported by the fact that even the potential economic losses did not deter them from continuing to expel the Jews; that although “commerce was diminishing, she [Isabella] regarded with little concern the diminution of her revenues.”
 These examples illustrate that not only did the Monarchs understand the consequences resultant from the expulsion, but the Crown willfully continued to persecute the Jews even when these effects became evident. 

6. CONCLUSIONS: THE NEED FOR RE-EXAMINATION

The above discussion of the persecution of Spanish Jewry and New Christians in the fifteenth century has attempted to illustrate that this discrimination had ideological purposes due to the intent of the ‘Catholic Monarchs’ to create religious and therefore political homogeneity in Spain. While this paper has tried to demonstrate this argument, it is a difficult thesis to prove. There are several reasons for this difficulty, primarily due to language and time restrictions. Most primary sources whose examination would help support this interpretation of the events of the period are not in English which makes a thorough investigation of these sources difficult. This difficulty arises out of the lack of fully translated sources and the relative inaccessibility of these primary sources in North America. As a result, a researcher with limited resources and time has to rely largely on interpretations of these sources made by other scholars. While this has been effective for this paper, a more thorough investigation would produce stronger evidence and allow for a more authentic interpretation of the documents and events from this episode. 


For the sake of this paper however, the resources available both in print and online were sufficient to supply enough evidence to allow for the development of a preliminary argument. This paper has identified in this paper the expulsion of 1492, the propaganda disseminated throughout fifteenth century Spain, the discriminatory laws passed against Jews during that period and the actions of the Suprema as being caused primarily by ideological factors. This paper has argued that all of these elements of persecution were instruments in a campaign to rid Spain of Judaism for political advantage to Ferdinand and Isabella. 

By placing this evidence into the theoretical framework of ideological genocide as laid out by Chalk and Jonassohn
 it can be argued that the persecution and the resultant disappearance of Spanish Jewry constitutes ideological genocide. As discussed in the previous section, this paper argues that while the majority of the killing was not perpetrated by Spanish authorities, the actions and ideologies of this authority make it complicit in the tragedy that befell the exiled Spanish Jews. Furthermore, the continued harassment of Spanish conversos into the sixteenth century illustrates that persecution of the internal threat of Judaizing heretics in Spain was more of a means of maintaining the Crown’s authority in its domains. This corroborates Larner’s explanation of why perpetrators of ideological genocides target what she calls refers to as a vulnerable “pseudo-group”.
 

While no scholar of genocide consulted for this paper classifies the Spanish Inquisition as genocide, this paper has illustrated that there is a need to re-examine the this belief.  This re-examination should be done, as this paper attempted to, by expanding the epoch of inquiry to encompass the late-Reconquista period in Spain so as to include Ferdinand I’s and Isabella’s attempts at consolidating of their authority in the newly unified kingdoms of Spain.  By placing such an inquiry into this framework, as this study did, it becomes apparent that the experience of Spanish Jews and conversos were highly characteristic of victims of ideological genocide. 
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